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Since the 1960s, with the advent of postmodern and poststructural theories—with their emphasis on Parole—into
the theoretical discourses of social science academics, a new struggle regarding the origins and nature of identity
and consciousness has dominated social science and philosophical theories. The issue centers on several factors
raised by postmodern and poststructural thinkers in the likes of Michel Foucault, Jacques Derrida, and Jacques
Lacan against the structuralism of the sciences, (1) they question the validity regarding the Cartesian rational
individual, which Foucault and Derrida deny in favor of their attempt to dissolve the subject altogether; (2) they
question the interdependency of the constitution of a stable structure and a distinct subject with agency, in denying
the latter they undermine the former; (3) they question the status of science; (4) finally, they question the
possibility of the objectivity of any language of description or analysis. Although these factors raised in the
writings of Jacques Lacan, Jacques Derrida, and Michel Foucault are theoretically legitimate and have posed
tremendous problems for the social sciences and their constitution as a science based on the notion of a stable
structure constituted by stable (rational) subjects with agency. This article posits that they are absurd theories,
which highlight how consciousness may possibly operate at the quantum level but has no bearing on the lived-
experiences of the human species outside of their relations to the means and modes of production in core or
postindustrial countries in material reality.
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Introduction

Postmodernism and poststructuralism introduce the decenter subject and the floating signifier in the social
sciences (Sarup, 1993). In doing so, they question science, structure, rationality, and agency in the constitution
of society as a social structure, attributing the aforementioned (science, structure, rationality, and agency) to
power and power relations (Sarup, 1993; Mocombe, 2008). This article posits that the theories are sociologically
relevant for the identity politics of postindustrial societies like America, Western Europe, and their vassals, and
may possibly have ontological basis for the quantum realm in physics, but not for the material world produced
by the quantum realm where they produce absurdities of contradictions and delusions (transgenderism, the
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decentered subject, floating signifier, indeterminacy of meaning in ego-centered communicative discourse, etc.)
(Sarup, 1993; Mocombe, 2008; Mocombe & Mapfumo, 2025).

Background of the Problem

The linguistic turn in meaning and identity constitution, whether in linguistics or the social sciences,
presupposes that meaning and the nature of human identity or consciousness is nothing more than the
relationships which pertain within a given linguistic system, structure, culture, or social structure. Thus, such
questions as those pertaining to matters of human agency, individual or shared interests, community, etc., have
generally been ignored by so-called “structuralists” (Edgar & Sedgwick, 1999, p. 383). This in turn makes most
structural approaches synchronic; that is, most structuralists approach a phenomenon at a single moment in
history, or as something existing outside history, which is unchanging.

It is well known that Ferdinand de Saussure in linguistics, Claude Lévi-Strauss in anthropology, and Talcott
Parsons and Louis Althusser in sociology postulate this synchronic world ordered into an interconnected semiotic
system. In Saussurean structuralism, which serves as the model for the social sciences, language “is viewed as a
purely arbitrary system of signs in which Parole or speech is subsidiary to langue, the formal dimension of
language. Parole is the world’s messiness that the semiotic order [or formal dimension] shuns” (Obeyesekere,
1997, p. 18), subjecting social actors to its binary rules that give them their conceptual framework, rather than
the other way around (Levi-Strauss, 1963; Marshall, 1998; Saussure, 1916/1972).

In anthropology, Lé&vi-Strauss extends this idea to culture, and culture too becomes a system of external
signs, which reflect the structure or categories of the mind, exercised in social relations to order experience (L&vi-
Strauss, 1963, p. 279). Just the same, in sociology Talcott Parsons employs the notion of structure or system to
refer to modern capitalist society as an “organic” whole or totality consisting of interrelated parts (i.e., structurally
differentiated) that perform specific functions in relation to each other and contribute to the maintenance of the
whole, i.e., structural functionalism (Parsons, 1951, pp. 5-6). The structural Marxism of Louis Althusser, and
many others, replaces both Parsons’s conservative holism and Levi-Strauss’s mental (cultural) categories by
positions in modes of production and relations to the means of production for the structure or system that governs
meaning and gives social actors their conceptual framework (Althusser, 1971/2001).

The logical consequence of the adoption of the Saussurean position by Lévi-Strauss, Parsons, and Althusser
in philosophy and the social sciences, however, is the implication that human action, or consciousness, lies in the
reproduction of the relational (binary rules for inclusion and exclusion) objective models of society as either
structured by our minds, or the external interrelated structures of signification as internalized by social actors.
Therefore, to understand human social agency, one only needs to understand either how the mind structures
reality (transcendental idealism), or the differentiating rules of a culture, social structure, or social system.

Both positions, however, are problematic. In the psychologism of the former case, social structure reflecting
the structure of the mind, social practice or action and its variability are inconceivable in that there is no analytical
means to explain how the internal “binary” processes of the mind give rise to the external empirical phenomena
of social structures, practices, and their variabilities. In the latter case, structure or social structure as a reflection
of the internalization of external functional structures of signification, i.e., part/whole relationship, the possibility
for, and the origins of, the variability of practices, which have ontological status in the world, amongst irreducibly
situated subjects are inconceivable, as human subjects or social actors are only reproducing in their actions the
relational meaning and representation of the external objective social world (society), without any alternative
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practices, deviations, or improvisations outside of the structural differentiation of the social structure.

Moreover, since the 1960s, with the advent of postmodern and poststructural theories—with their emphasis
on Parole—into the theoretical discourses of social science academics, a new struggle regarding the origins and
nature of identity and consciousness vis-&vis the aforementioned problematics has dominated social science and
philosophical theories. The issue centers on several factors raised by postmodern and poststructural thinkers in
the likes of Michel Foucault, Jacques Derrida, and Jacques Lacan against the structuralism of the sciences: (1)
they question the validity regarding the Cartesian rational individual, which Foucault and Derrida deny in favor
of their attempt to dissolve the subject altogether; (2) they question the interdependency of the constitution of a
stable structure and a distinct subject with agency, in denying the latter they undermine the former; (3) they
question the status of science; (4) finally, they question the possibility of the objectivity of any language of
description or analysis. Although these factors raised in the writings of Jacques Lacan, Jacques Derrida, and Michel
Foucault are theoretically legitimate and have posed tremendous problems for the social sciences and their
constitution as a science based on the notion of a stable structure constituted by stable (rational) subjects with
agency. These problems have not adequately been addressed by Marxist social theorists in the likes of Louis Althusser,
Pierre Bourdieu, JUrgen Habermas, Anthony Giddens, and Marshall Sahlins working to resolve these issues in
the social sciences, under the structure/agency problematic, by attempting to synthesize the rationality of the individual
with the phenomenological discourses of the former theorists, and Marxist and structural Marxist philosophy.

The structure/agency debate in the social sciences, contrary to postmodern and poststructural thinkers,
emphasizes the rational origins of the reproduced and transformed social actions of social actors that constitute a
social structure. The emphasis is on two questions: are social actors determined and driven by internal invariable
structures of the mind (Lé&ri-Strauss, 1963; Bell, 1982), or are social actors automatons determined and driven
by external relational structures of signification and their practical rationality (Parsons, 1951; Althusser,
1971/2001)? Thus, in the social scientific form of the debate, biological determinism, i.e., innate senses of
anything, as well as the Lé&vi-Straussian sense, i.e., innate structure of the mind, were out rightly rejected. Also,
the idea that social actors are irreducibly situated subjects who act and react based on rational calculations as they
respond to particular external social processes (social structure) or stimuli was for the most part dismissed. Total
rationality was viewed as an impossibility given the inability of social actors to either know all the choices
available to them in the present or know the complete future outcomes of those choices. This made rationality
necessarily relative to a frame of reference or structure of signification (i.e., the multiverse, langue, social
structure, and mode of production), which rejects the indeterminacy of meaning and decentered subject of
postmodern/poststructural theorizing with their emphasis on Parole.

Hence, the focus in the study of action and interaction in the social sciences was thus not a matter of denying
or minimizing the rational potential of social actors as postmodernists and poststructuralists do, but expressed
rather an urgent need to understand where ‘the system’ or structure that limits their knowledge and stabilizes
society “comes from—how it is produced and reproduced, and how it may have changed in the past or be changed
in the future” (Ortner, 1984, p. 146). In other words, thinkers plagued by this debate, sought “to explain the
relationship(s) that obtain between human action, on the one hand, and some global entity which we may call the
system, [or social structure, structure, or culture] on the other” (Ortner, 1984, p. 148), when the latter (i.e., the
system) is not a necessary reflection of either biology or the structure of the mind, but an external force of rules
of conduct, i.e., categorical boundaries, that stabilizes society and thereby constitutes the identity of social actors
as argued by Talcott Parsons and Louis Althusser.
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From roughly 1975 to the present, an enormous strand of critical writings, expounding a great many strands
of theoretical schools of thought, combined to challenge this post-World War 11 structuralist matrix which denied
alternative agencies, outside the relational logic of a structure, system, or culture to social actors. Some were
advanced by rationalist thinkers seeking to preserve the idea of individuals as solitary thinkers who act in a
purposive rational way, while others were offered by theorists dedicated to preserving the tenets of structural-
functionalism and structural-Marxism while explicating the functional role of difference or the variability of
practices amongst social actors within social structure not as an invariable by-product of the mind but as an
external unified structure of signification or system. Yet despite these two efforts, the postmodern and
poststructural positions would come to dominate the social sciences in the West post the 1960s (Sarup, 1993).
This work argues that the absurdities of postmodern and poststructural thought, which is reflected in the identity
politics of the West where they are unable to define what is a woman or man, has more to do with the shift of the
mode of production in the West than any scientific validity regarding the two philosophies. Moreover, | argue,
using Mocombe’s theory of phenomenological structuralism and consciousness field theory, which builds on the
duality of structurationism, that, if valid, postmodern and poststructural thoughts are more applicable to the
guantum realm as understood by contemporary physics and should not be applied to material reality where
traditional understandings of structure, rationality, and logic still is veridical given that it is within the structure
of material reality that rationality, even the irrationality of postmodernism and poststructuralism, operates.

Theory and Method

For Mocombe (2019, 2021a, 2021b), our consciousness, ontologically speaking, is the (phenomenological)
basis upon which we know, understand, and constitute our being-in-the-world. Consciousness here refers to
subjective awareness of phenomenal experiences, qualia (ideology, language, self, feelings, choice, control of
voluntary behavior, thoughts, etc.) of internal and external worlds (Chalmers, 1996; Hameroff & Penrose, 2014;
Mocombe, 2021a, 2021b). The academic (scientific) literature “describes three possibilities regarding the origin
and place of consciousness in the universe: (A) as an emergent property of complex brain neuronal computation,
(B) as spiritual quality of the universe, distinct from purely physical actions, and (C) as composed of discrete
‘proto-conscious’ events acting in accordance with physical laws not yet fully understood” (Hameroff & Penrose,
2014, p. 70). The former, (A), is a materialist perspective, which emphasizes the laws of classical physics to posit
consciousness as the by-product of the neural correlates of the physical substrates of the material brain (Chalmers,
1996). The latter two (B and C) are post-materialist approaches to understanding consciousness, which emphasize
the emergence of consciousness as an external phenomenon that exists outside of the physical substrates of the
brain either in the form of panpsychism or cosmopsychism/panspiritism. Both post-materialist perspectives use
the concepts and theories of quantum mechanics (i.e., superposition, entanglement, multiverse, etc.) to either
complete the materialism of the (A) camp, i.e., the (C) camp, or to ground fourteen paranormal and
parapsychological (near-death experiences, telepathy, telekinesis, out-of-body experiences, physic mediumship,
etc.) empirical data as proof for the external nature of consciousness, i.e., the (B) camp, which is received and
facilitated by the brain (Chalmers, 1996; van Lommel, 2010; Mocombe, 2021a, 2021b).

All three positions are problematic in that they are unable to resolve the hard and binding problems of
consciousness, however (Chalmers, 1996). In the materialist camp (A), they are unable to account for how the
neural correlates of the physical substrates of the material brain bind to give us the phenomenal subjective
experience of consciousness. Just the same, in the post-materialist camps (B and C), they are unable to account
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for either how consciousness in everything, panpsychism, emerges/combines, or decombines from a god or the
cosmos, panspiritism and cosmopsychism, respectively, in the material brain to give rise to consciousness (van
Lommel, 2010).

Mocombe’s (2019, 2021a, 2021b) consciousness field theory (CFT), which is part of his larger theory of
phenomenological structuralism, resolves the hard and binding problematics of all three camps by positing the
origins and nature of consciousness to be an emergent fifth force of nature that is cycled and recycled throughout
the multiverse as a resonating channel or station of and on a frequency wavelength via its embodied elementary
particle, psychion, which has spin, mass, charge, and phenomenal properties, i.e., qualia. It is upon this
contemporary ontological conception of the origins and nature of consciousness, as opposed to that of the
Enlightenment philosophers and subsequent theorists, that Mocombe, ontologically and epistemologically,
builds his interdisciplinary theory and methodology of phenomenological structuralism and consciousness field
theory. In this article, | utilize Mocombe’s consciousness field theory to contextualize postmodern and
poststructural philosophies, (1) as theories, if valid, are more applicable to the quantum realm than material
reality; and (2) are more so the product of the post-industrial mode of production for the purpose of diversified
consumerism than science.

In Mocombe’s (2008, 2016, 2019, 2021a, 2021b) theory of phenomenological structuralism and consciousness
field theory, consciousness is an emergent (fifth) force of the universe, composed of an elementary particle,
psychion, with mass, charge, spin (a boson with spin S=1), and phenomenal properties, qualia, that are received
by the brain, from, or in, multiple, entangled, and superimposed local consciousness fields, Schumann waves,
and integrated by its (the brain’s) electromagnetic field as psychon to constitute mind, practical consciousness,
and the self as resonating channels or stations of, or on, frequency wavelengths in material worlds of the
multiverse (see Table 1 and Figure 5 for the elementary value of quantum energy for brain and Schumann waves)
(Kozlowska & Kozlowski, 2016, p. 795). The phenomenal properties, qualia, of the psychions of a consciousness
field, following matter disaggregation, disconnection as psychon from the Schumann waves, throughout the
multiverse, either collapse, as a resonating channel or station of a frequency wavelength, upon other
superimposed and entangled versions (wavelengths) of themselves throughout the multiverse, or are integrated,
along with the other four forces (gravity, electromagnetism, and the weak and strong nuclear forces), in the
absolute vacuum of a superverse to create (via quantum fluctuation, tunneling, and inflation) future beings with
consciousness (the phenomenal properties of lived-experience in the form of qualia, informational content of
subatomic particles, i.e., psychions). As such, the psychions of the consciousness field as psychons are local and
connected to (entangled) multiple superimposed worlds with, and through, Schumann waves; once assimilated
in the absolute vacuum, they are psychions, the elementary particle of consciousness, an interconnected, endless,
and nonlocal fifth force of nature, with qualia or phenomenal properties, which, initially, emerges following
matter aggregation and disaggregation, disconnection from Schumann waves, in the multiverse. It (the psychions
of the consciousness field) is an endless assimilation of all past, present, and future information (practical
activities and memories) of beings of the multiverse cycled and recycled via the absolute vacuum (empty space
in which elementary particles, quarks, and constituents of matter and forces of nature have become one), which
fluctuates as a probability wave function, to give rise to entangled and superimposed worlds, each with their own
Schumann waves and consciousness fields, which produce future beings with consciousness, an individualized
resonating channel or station, psychion, on the frequency wavelength of the Schumann wave and the absolute
vacuum (see Table 1 for brain waves in material reality) (Mocombe, 2021a, 2021Db).
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As highlighted in Figure 7, the absolute vacuum is a fifth-dimensional superverse or cosmic soup where all
the elementary particles are one, and fluctuate, as a probability wavefunction, tunnel, and inflate to produce four-
dimensional spacetimes (multiverses) where consciousness emerges as individuated psychonic fields or
resonating channels/stations produced by the firing of neurons in the brain where the elementary particle,
psychion, of consciousness are embodied and tied to the frequency wavelength of Schumann waves of entangled
and superimposed worlds, which are tied to the oscillating frequency wavelength of the absolute vacuum, which
transmits the signal of phenomenal subjective consciousness to the psychions. Each individual consciousness has
their own resonating psychionic channel or station (which is measurable on EEG machines, see Table 1) on the
frequency wavelength of the earth’s Schumann wave, which is tied to the frequency wavelength of the absolute
vacuum, which transmits phenomenal consciousness to the psychionic channel (see Figure 4). Figure 6, the
Garyian equation, represents the equation of, and for, individual consciousness: phi @ is the symbol for
consciousness; 1071° eV ), adopted from Kozlowska and Kozlowski, the formula represents the elementary value
of quantum energy for brain and Schumann waves (see Figure 5); f (), represents the resonating psychionic
channel or station of individual phenomenal consciousness received from the absolute vacuum. The absolute
vacuum houses and incorporates, as phenomenal property, qualia, all of the past, present, and future, lived
experiences of all individual consciousnesses as a fifth force of nature and resonating frequency wavelength,
which is transmitted to, Schumann waves of entangled and superimposed multiworlds, and received and
facilitated by, in human beings, the material brain, brainstem, and central nervous system.

In Mocombe’s (2016, 2019, 2021a, 2021b) physics and metaphysics, quantum superposition, entanglement,
wave-function realism, and paranormal and parapsychological evidence in Haitian Vodou of spirit possession,
which represent ancestors from a parallel world, Vilokan, of the earth, of which we ought to pattern our behaviors
and structures, are grounding proofs for the acceptance of the multiple worlds hypothesis of quantum mechanics.
Within the latter hypothesis, the understanding is that “each possibility in a superposition evolves to form its own
universe, resulting in an infinite multitude of coexisting ‘parallel” worlds. The stream of consciousness of the
observer is supposed somehow to ‘split’, so that there is one in each of the worlds—at least in those worlds for
which the observer remains alive and conscious. Each instance of the observer’s consciousness experiences a
separate independent world, and is not directly aware of any of the other worlds” (Hameroff & Penrose, 2014, p.
50) (see Figure 3). It is within this multiple world hypothesis, physics, that Mocombe constitutes the notion of
consciousness in the universe according to his theory of phenomenological structuralism. For Mocombe,
consciousness is an emergent fifth force of nature, a quantum material substance/energy, psychion, the
phenomenal properties, qualia, of which are recycled/entangled/superimposed throughout the multiverse and
becomes embodied via the neurons of brains. It (consciousness) is manifested in simultaneous, entangled,
superimposed, and interconnecting material resource frameworks as embodied praxis or practical consciousness,
which in-turn becomes the phenomenal properties, qualia, of material (subatomic particle energy, psychion)
consciousness that is recycled/entangled/superimposed throughout the multiverses.

In other words, I adopt from the “membrane theory” model of Lisa Randall and Raman Sundrum (1999) the
assertion, in keeping with the logic of Haitian Vodou, that there might be an additional dimension, i.e., the absolute
vacuum or zero-point field, which exists as a probability wavefunction, on the cosmological scale, the scale
described by general relativity, which gives rise to four-dimensional multiverses within, or out of, it (see Figures
3and 7). That is to say, our universe is embedded in a vastly bigger five-dimensional space (the four-dimensional
space of relativity, plus a fifth dimension for the subatomic forces including consciousness), a kind of super-



528 A READING IN PHENOMENOLOGICAL STRUCTURALISM

universe. Within this super-space, our universe is just one of a whole array of co-existing universes (Haitian
Vodou only accounts for our universe and its parallel), each a separate four-dimensional bubble within a wider
arena of five-dimensional space where consciousness (a subatomic force) is recycled/entangled/superimposed
between the five-dimensional super-space, i.e., absolute vacuum, and its entangled and superimposed four-
dimensional multiverses (see Figures 3 and 7).

The origins of consciousness within this phenomenal structural paradigm are emergent, and not the product
of a supreme creator or god. For this position, | build on the mathematics of Richard Gauthier (2020) in his
“univon multiverse hypothesis”. Unlike Gauthier, who holds on to God or a supreme creator (panspiritism) to
account for the origins and nature of consciousness within the multiverse, | do not. According to Gauthier’s (2020)
model,

identical univon quantum particles, produced from a univon quantum field, created not only our universe but also many
other identically fine-tuned universes in a multiverse. The univon, also called a cosmic quantum, is composed of a helically-
circulating superluminal primordial information quantum (spring). [(The univon is the quantum particle of a conscious
cosmic quantum field having both physical and mental potentialities. Quantum fields may be composed of cosmic ectoplasm
or mind-stuff, which according to yoga philosophy is a subtle vibrational substance formed from consciousness by a cosmic
creative power, that takes the form of objects within a cosmic mind)]. The physical [(and mind-stuff)] constants carried in
the information content of each univon’s sprinq are exactly the same in all univons and in all springs, though springs express
different fundamental particle attributes in different environments. The univon is radioactive. The decay of a univon into
less energetic products is the starting point (t=0) of its created universe. The univon’s sprinq rapidly multiplies itself into
different quantum fields and particles, leading very quickly to the early universe’s exponentially-rapid inflationary period
and then to the Big Bang, which produces abundant relic dark matter particles of the universe as well as the less abundant

ordinary matter. Univons made many other [(entangling)] equally fine-tuned universes with identical fundamental forces
and constants.... (pp. 1-3).

In my model, which differs in language and the need for a “cosmic mind”, the “univon” is the cosmological
scale described by Einstein constituted by the forces, constants, particles, etc., springs in Gauthier’s hypothesis
and phenomenal properties or qualia in my model, of the multiverses, with gravity and the psychionic force of
consciousness emergent forces following matter aggregation, evolution, and disaggregation, which give rise to
inflation, big bangs, and additional (entangled) universes with similar informational (physical and mental) content.
Hence, the mathematics for both models are the same as seen in Figures 1 and 2, which is adopted from Gauthier
(2020). I tie this model to Mocombe’s notion of the absolute vacuum and structuration theory, phenomenological
structuralism, to explain the emergence and constitution of consciousness and minds in the multiverses.

Hence for Mocombe, the consciousness field, and its elementary particle, psychion, emerged separately
from the first four forces (gravity, electromagnetism, the strong and weak nuclear forces) of nature, the subatomic
particles of which fluctuated, inflated, and tunneled as a wave function from the absolute vacuum, the probability
wave function where all the elementary particles were one at the beginning of the multiverse, to create an original
universe or entangled and superimposed multiverse (see Figures 3 and 7). This original universe/multiverse
evolved and replicated itself via “black holes (BHBBT)” and inflation, to create present and future replicas of
itself, multiverses, which evolved to produce, entangled and similarly situated, organic and inorganic life whose
initial experiences of the Schumann waves of superimposed worlds produced the qualia of the psychons that
would constitute subatomic particles, psychions, of emerging consciousness fields connected to both the absolute
vacuum and the Schumann waves as individuated resonating frequency channels/stations with phenomenal
properties emerging from experience (see Figures 1, 2, 3, 4, and 5) (Anderson, 2020). In this Mocombeian view,
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consciousness is not fundamental; instead, it is an emergent (material) property of the multiverse, which is
constituted and expressed in the human sphere through subatomic particle aggregation, mode of production,

language, ideology, ideological apparatuses, communicative discourse, and praxis (Mocombe, 2019).

Table 1

Characteristics of Brain Waves.

Frequency Band Frequency Brain States

Gamma (y) 35 Hz Concentration, problem solving

Beta (B) 12-35 HZ Anxiety dominant, active mind, external attention, relaxed
Alpha (o) 8-12 Hz Very relaxed, passive attention

Theta (0) 4-8 Hz Deeply relaxed, inward focused

Delta (8) 0.5-4 Hz Sleep, dreaming

Psychionic / psychonic (®) 0-0.5HZ Transmission from the absolute vacuum to Schumann wave

Figure 1. The univon model composed of a superluminal primordial information quantum (spring). The mathematical
horntorussurfaceonwhichthespringtravelsiscutawaytoshowtheinterior. Theblackclosedcurveonthesurface of the horn

torus is the trajectory of the univon’s sprinq (indicated by the black dot.)
x(t)= R(1+ cos(wt))cos(wt)
y(t) = R(1+ cos(mt))sin(wt)
z(t) = Rsin(wt)
R=h/Mc=29x10"m

@ = Mc® /h=1.0x10""radians/s
M = mass of observable universe = 1.2 x10>kg

Figure 2. The parametric equations of the univon model composed of a circulating spring, The calculated maximum

speed of the circulating sprinq is cV/5=2.236¢ (at the equator of the mathematical torus) while its minimum speed is ¢
(at the center of the mathematical torus).
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Figure 3. For Mocombe, building on BHBBT, the superverses with entangled and superimposed (via black holes) multiverses
share the same informational content. So, the hypothesis here is that one superverse created (from the absolute vacuum)
auniverse, and its informational content is entangled and superimposed on top of another superverse with the informational
content of the previous universe emerging in it via black holes. Hence what you have are a layer of multiverses and
superverses, superimposed and entangled, whose informational content are shared or recycled via black holes, which organize
and structure the multiverses similarly. As such, quantum fluctuation and big bangs are constantly occurring and producing
the same worlds, ad infinitum. So, when physicists look out to the cosmic microwave background (CMB), they are
looking at the remnant from an early stage of our universe, which came forth from its older version a layer above it, and
so on ad infinitum. Put more concretely, the physicists are in a superverse, of our universe, in our milky-way galaxy, looking
out to the black hole of a milky-way galaxy from the superverse/multiverse above us with its own consciousness field.
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Figure 4. This figure represents how the psychions are embodied, as psychons, from the consciousness field (CF) in the
neurons of brains (figure a, adopted from McFadden, 2020, represents the human brain—Ileft (L) and right (R)
hemispheres—and its EM field, which holds together and integrates the qualia of psychions, informational content of
the superverse/multiverses, which becomes individuated consciousness recursively organized and reproduced as
practical consciousness), which produces an EM field that holds together and integrates the qualia of the psychions as
individuated consciousness on channels or stations of frequency wavelengths from the absolute vacuum. For Mocombe,
building on BHBBT, the superverses with entangled and superimposed (via black holes) multiverses share the same
informational content. So, the hypothesis here is that one superverse created (from the absolute vacuum) a universe, and
its informational content is entangled and superimposed on top of another superverse with the informational content of
the previous universe emerging in it via black holes. Hence what you have are a layer of multiverses and superverses,
superimposed and entangled, whose informational contents are shared or recycled via black holes, which organize and
structure the multiverses similarly. As such, quantum fluctuation and big bangs are constantly occurring and producing
the same worlds, ad infinitum. The informational content, qualia, of these multiverses and worlds are encoded and
transmitted as psychions (channel frequency of wavelengths) and embodied in the neurons of brains, which create an
EM field that holds and integrates the psychions as individuated consciousness.

ho=10"eV 4)

Figure 5. Adopted from Kozlowska and Kozlowski. The formula represents the elementary value of quantum energy
for brain and Schumann waves.

O=10eVy +f(
Figure 6. Garyian consciousness wave equation for individual consciousness. The formula represents the elementary
value of quantum energy for brain and Schumann waves plus or minus the resonating frequency channel or station of
subjective phenomenal consciousness.
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Figure 7. For Mocombe, one superverse created (from the absolute vacuum) a universe, via quantum fluctuation,
tunneling, and inflation, and its informational content is entangled and superimposed on top of another universe with
the informational content of the previous universe emerging in it via black holes as highlighted in Figure 3. Figure 7
highlights the stages by which these multiverses emerge and unfold from the absolute vacuum. Hence what you have
are a layer of multiverses, superimposed and entangled, whose informational contents are shared or recycled via black
holes, which organize and structure the multiverses similarly. As such, quantum fluctuation and big bangs are constantly
occurring and producing the same worlds, ad infinitum. So, when physicists look out to the cosmic microwave
background (CMB), they are looking at the remnant from an early stage of our universe, which came forth from its older
version a layer above it, and so on ad infinitum. Put more concretely, the physicists are in a superverse, of our universe,
in our milky-way galaxy, looking out to the black hole of a milky-way galaxy from the superverse/multiverse above us
with its own consciousness field.

In the human sphere, beings’ experience (sensation), via central nervous systems, brains, and brainstems, of
aggregated matter created by the initial four forces of nature, via quantum fluctuation, tunneling, and inflation
from the fifth dimension of the absolute vacuum, gives rise to qualia, emerging sensations of experience,
phenomenal properties, that are encoded as information and memories in the subatomic elementary particle of
consciousness, psychion, psychon once embodied, which creates consciousness fields given their connection, as
psychonic waves, to entangled and superimposed Schumann waves of the multiverse created by the absolute
vacuum. Mocombe argues that consciousness, early on (at the very beginning of the evolution of aggregate
matter), emerges from the initial neuronal activities of the brain, brainstem, and central nervous system
experiencing local material reality, which produces its first phenomenal essence, i.e., qualia, which is the affect
of pleasure and unpleasure (Mocombe, 2021a, 2021b). This initial essence, which produces other emerging
essences (emergent essence), phenomenal experiences, qualia, via the brain, body, and the central nervous system,
held together by the brain’s electromagnetic field, once constituted from experience of material realities with
Schumann waves, is absorbed and recycled throughout a global consciousness field (cosmopsychism) created by
the absolute vacuum, zero-point field, following matter disaggregation, of the multiverse to continuously produce
beings with (local) consciousness, psychion/psychon, that have phenomenal properties or qualia, which become
embodied in the physical substrates (neurons, dendrites, etc.) of the brain to receive and facilitate consciousness,
which can be impaired if the mechanical brain and central nervous system are damaged or under the influences
of drugs, alcohol, etc. Hence neural correlates of the brain come to facilitate and act on consciousness, which
following matter aggregation is a fifth force, psychion, of nature with phenomenal properties, mass, charge, and
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spin, resonating as an individuated channel or station of the material brain from the absolute vacuum or zero-
point field in entangled and superimposed Schumann waves of material realities.

Following matter disaggregation across the multiverse, the elementary particle of consciousness, psychion,
which has mass, charge, spin, and phenomenal properties, i.e., qualia, integrates into the absolute vacuum to give
rise to future worlds with conscious beings. In this sense, Mocombe eliminates any spiritual elements, the (B)
camp, regarding consciousness constitution for a strict materialist perspective, i.e., the (A) and (C) camps, which
does not solely attribute consciousness to the mechanical brain, i.e., the neural correlates of consciousness;
instead, the brain is a receiver and facilitator of consciousness, the subatomic particle, psychion, of which, once
disconnected from the Schumann waves of entangled and superimposed multiple worlds, is recycled, replicated,
entangled, and superimposed as psychon throughout the multiverse via neurons of the brain and its
electromagnetic field (see Figure 4).

Consciousness, following matter disaggregation, in other words, became a permanent aspect of the
multiverse via the absolute vacuum, cosmopsychism, and has emerged as a fifth force of nature that produces a
field, a consciousness field, whose elementary particle, psychion, has mass, charge, spin, and phenomenal
properties, i.e., qualia, that is subsequently received by aggregated matter with brains and central nervous systems
via the resonance of the elementary particle of consciousness embodied, psychon (see Figure 4). The
consciousness field is a classical field produced by accelerating psychionic charges that contain and transmit all
the phenomenal properties, qualia (as an individuating consciousness), of the absolute vacuum to the Schumann
waves of material realities, and the psychonic waves of brains, brainstems, and central nervous systems connected
to the latter, Schumann waves, which are connected to the former, absolute vacuum or zero-point field, as a
resonating frequency wavelength channel or station with different amplitudes (see Figure 5 for the elementary
value of quantum energy for brain and Schumann waves). The consciousness field is the combination of a
psychonic field or wave (produced by the psychionic elementary particle), an electric field, and a magnetic field.
The psychonic field or wave, like the magnetic field, is produced by moving charges or currents, and the electric
field stationary charges. The consciousness field can be regarded as a smooth, continuous field, a stream of
consciousness, that propagates in a wavelike manner, and interacts with charges and currents. The reciprocal
information transfer between the absolute vacuum, the Schumann waves of entangled and superimposed material
realities with consciousness fields, and the psychion/psychon of subjects of experience takes place via the distinct
resonances of everything and everyone, which is an individuated rhythmic channel/station on the frequency
wavelength of Schumann waves and the absolute vacuum that is entangled and superimposed, and can be detected
by EEG machines (see Figure 6 for the Garyian equation representing individual consciousness).

Each person, animal, plant, and thing have their own individuated (resonating) channel/station on the
frequency wavelength of the absolute vacuum, which gives rise to the entangled and superimposed Schumann
waves of the consciousness field where their existences are unfolding. Consciousness, from this perspective, is
an emergent fifth force of nature with an elementary particle, psychion, which produces the consciousness field,
from the absolute vacuum, tied to the electromagnetic waves, Schumann waves, of superimposed and entangled
physical worlds via the brain’s psychonic waves produced from the firing of neurons. The firing of neurons in
the structures (ARAS system) of the brain, and the central nervous system, produces the psychonic
electromagnetic wave, composed of the psychion with qualia, sense experiences of aggregate matter, which ties
the individual to the Schumann waves, the electromagnetic fields of (superimposed and entangled) physical
worlds of the multiverse, which emerge from, and tied to, the absolute vacuum or zero-point field of nonlocal
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space where the elementary particles of the forces of nature are one in the form of a probability wavefunction.
The absolute vacuum transmits individual consciousness as a resonating frequency wavelength, channel or station
with phenomenal properties, qualia, on the Schumann resonance of the earth and the psychonic wave of the
individual, which share the same frequency with different amplitude (see Figure 5). The brain is a receiver of
consciousness with the elementary particle, psychion, of consciousness serving as the resonating channel or
station of individuated consciousness, and the Schumann and psychonic waves serving as the bandwidth; the
absolute vacuum produces a carrier wave, i.e., the psychonic waves of individual consciousness, that is modulated
in frequency by the signal that is to be transmitted in the form of the psychonic wave of the psychion (see Figure
6). Following matter disaggregation across and throughout the multiverse, the psychion, subatomic particle of
consciousness, and its qualia, phenomenal property, is subsequently integrated into the absolute vacuum, the
wavefunction of the multiverse, which in its inception was only four forces, where all the fundamental forces of
nature emerged, of the multiverse to give rise to future worlds with conscious simple and complex beings whose
qualia, phenomenal properties, are never destroyed (emergent panpsychism), but are the frequency of an
individual consciousness recycled throughout the multiverse (see Figure 6). For Mocombe, what accounts for the
unity of experience is the psychion, subatomic particle, of the emergent psychonic/panpsychic subatomic field
of the multiverse that has phenomenal properties, qualia, which gets embodied as a resonating neuronal particle
of the aggregated brain, which experiences a material resource framework as an “I”, a channel/station of, or on,
a frequency wavelength, whose phenomenal properties, subjective experiences of material reality, following
matter disaggregation either return back to the field or collapse in other worlds, with their own consciousness
fields, where the same matter exists as distinct resonating frequency channels of wavelengths (individual
psychionic waves connected to Schumann waves of multiverses connected to the absolute vacuum as frequency
wavelengths, which can be measured in Hertz). Death, in other words, is either integration into the probability
wavefunction of the absolute vacuum, which produces the Schumann waves of superimposed and entangled
material worlds each with their own superimposed and entangled consciousness fields, where individuated
consciousness emerges, or the collapse of the resonating channel of the psychion/psychon into another version
of its vibrating and oscillating frequency wavelength and phase across the multiverse.

On this physics, Mocombe builds his systemic philosophy, sociology, and psychology -called
phenomenological structuralism by tying the emergence of the field of consciousness, the consciousness field,
composed of psychions to human sociological and psychological development and experiences, which constitute
the phenomenal properties (qualia) of the psychions, which form the tripartite structure (ego, personal and
collective unconscious) of the emerging human mind manifested as their practical activities. Psychologically
speaking, in other words, the field of consciousness or consciousness field is the basis for psychological
development. The field is an emergent fifth force of nature composed of the psychion, which is the energy
substance that constitutes and transmits, as a wave, the ego essence (subjective experiences of material realities)
of an individual person to the neurons of brains (see Figure 4). The ego essence, psychion, is composed of all of
the personal and collective sense experiences (personal and collective unconscious of the ego), the phenomenal
properties or qualia, of the individual person, which becomes embodied in the neurons in the brain as a result of
matter aggregation across multiple simultaneous existing past/present/future worlds/universes. The structure of
the mind, in the end, is composed of the ego and the personal and collective unconscious, which becomes
embodied, as the qualia of psychions, via the neurons of the aggregated brain and its EM field across replicated
simultaneous past/present/future worlds of the multiverse. The EM field’s “source is the electrical dipoles within
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the neuronal membranes caused by the motion of ions in and out of those membranes during action potentials
and synaptic potentials. The periodic discharge of neurons—firing or action potentials—generates EMF waves
that propagate out of the neuron and into the surrounding inter-neuronal spaces where they overlap and combine
to generate the brain’s global EM field that is routinely measured by brain scanning techniques such as
electroencephalography (EEG) and magnetoencephalography (MEG)” (McFadden, 2020, p. 5). The EM field
integrates and holds together, like a glue, the ego essence, individuated consciousness of being, their psychion,
which emerges out of its own (emergent) force, the consciousness field, from the absolute vacuum. The ego, in
other words, is the (material) essence, psychion, of the individual being. It is a composite of their
past/present/future experiences, which emerge as the personal and collective unconscious, i.e., qualia, of the ego.
The latter two as such are the past/present/future biological and sociological sense experiences of the ego over
all of its lived-experiences across the multiverse. Following matter disaggregation, the psychion, either collapses
unto other versions (wave patterns) of itself still in existence in the multiverse or returns to the consciousness
field of the absolute vacuum. The individual, doing embodiment, only becomes aware of itself as an ego with
personal and collective tastes that individuates them from other objects and persons when they encounter conflict,
throughout their lifespan, in becoming and being-in-worlds constituted via five (sociological) systems, i.e., mode
of production, language, ideology, ideological apparatuses, and communicative discourse, which “enframes” the
consciousness field of a particular dispensation of spacetime by those who control the material resource
framework within one of two ways or structures, form of system and social integration, i.e., communally (the
Vodou Ethic and the spirit of communism) or individually, Hobbesian struggle of all against all (the Protestant
Ethic and the spirit of capitalism (see Diagram 1).

The Nature of Reality as Such

ﬂ Ideology ﬂ

Ideological Apparatuses
Medium of Communicative Discourse
Language
The Mode of Production
1. The Vodou Ethic and the Spirit of Communism
2. The Protestant Ethic and the Spirit of Capitalism

U U

The Material Resource Framework that is the Earth and the Human Species

Diagram 1. Societal Constitution in Mocombeian Phenomenological Structuralism. The initial human experience of the
material resource framework that is the earth determines the mode of production by which they satisfy their biological
needs, which comes to be associated with the nature of reality as such through language, medium of communicative
discourse (TV, print and social media, folklores, etc.), ideological apparatuses (the family, religion, education, politics,
and social relations), and ideologies (democracy, capitalism, socialism, etc.). Culture is the plethora of material and
immaterial characteristics placed on the two modes of organizing the material resource framework. The ultimate aim of
society is to organize the material resource framework around the nature of reality as such, which for Mocombe is
associated with the Vodou Ethic and the spirit of communism over the Protestant Ethic and the spirit of capitalism due
to the fact that the latter has shown to be destructive, exploitative, and a threat to all life on earth.
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Discussion and Conclusion

The issues raised by postmodern and poststructural thinkers in the likes of Michel Foucault, Jacques Derrida,
and Jacques Lacan against the structuralism of system and social integration and the sciences—(1) they question
the validity regarding the Cartesian rational individual, which Foucault and Derrida deny in favor of their attempt
to dissolve the subject altogether; (2) they question the interdependency of the constitution of a stable structure
and a distinct subject with agency, in denying the latter they undermine the former; (3) they question the status
of science; (4) finally, they question the possibility of the objectivity of any language of description or analysis—
if understood within Mocombe’s phenomenological structuralism and consciousness field theory, has their
origins, if scientifically valid, in their applicability to the quantum realm and should not be extended to material
reality, given the laws of nature operate differently in the two realms, where they are made veridical to buttress
the narrative discourses of postindustrial capitalism for the purpose of generating surplus value through identity
politics and the glorification of the self. In other words, in the quantum subatomic realm where contemporary
concepts such as the absolute vacuum, quantum superposition, entanglement, and wave function realism allows
for a probability wavefunction, where everything is one and there is no subject, time, or space, as the source for
material reality, spacetimes, where subjects and things operating in a structure emerge, postmodern and
poststructural notions of irrationality and no objective structures, floating signifiers, subjects (decentered subject),
or sciences sounds veridical to that realm. But it is nonveridical in the realm of material reality produced by the
probability wavefunction of the quantum realm where we observe structures and objects and the consequences
of rationality, subjects, and scientific experiments within the structures and their objects and subjects. So how is
it then that philosophies that appear to be held in one realm would be extrapolated to another realm whose laws
stand in diametrical opposition to one another. For the latter position | conclude that the power elites who control
the material resource framework of the West and America extrapolate postmodern and poststructural positions
to the material realm to buttress their post-industrial economies where the focus is on generating surplus-value
through finance capital and diversified consumerism associated with identity politics where the rational subject
has been decentered for the postmodern and poststructural floating signifier subject operating within the structural
laws of neoliberal finance (globalization) capitalism where surplus-value is generated via finance and diversified
consumerism.

Neoliberalism represents a resurgence of political economic liberalism in the Western world following the
fall of global communism in the 1990s (Archer et al, 2007; Helleiner, 2021; Mocombe & Mapfumo, 2025).
Globalization (1970s-2000s) is the imperial attempt of the West, under American hegemony, to establish a
unipolar world order whereby they integrate and colonize the (Western and non-Western) world around the
juridical framework of political economic liberalism (neoliberalism), which emanates out of the Weberian
ontology of the Protestant Ethic and the spirit of capitalism, at the expense of all other forms of system and
social integration (Archer et al, 2007; Mocombe, 2025). Hence, contemporary globalization represents a
mercantilist Durkheimian mechanicalization of the world via the Protestant Ethic and the spirit of capitalism
under American (neoliberal) hegemony around the organization of work (agricultural, periphery nations;
industry, semi-periphery nations, and postindustrial, core nations) and identity politics (Mocombe, 2025). The
power elites, the upper-class of owners and high-level executives, rentier oligarchs, of the latter (American
hegemon) serve as an imperial agent seeking to interpellate and embourgeois (via the organization of work,
ideology, ideological apparatuses, language, and communicative discourse) the masses or multitudes of the
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world to the juridical framework of the Protestant Ethic and the spirit of capitalism to constitute a world imperial
(neomercantilist) system wherein countries are divided by the hegemon, i.e., the United States of America, into
periphery, semi-periphery, and core nations based on prescribed organizations of work (modes of production)
by rentier oligarchs, i.e., a multicultural, multiethnic, multigender, and multiracial upper-class of owners and
high-level executives, operating out of financial based (post-industrial) core nations like America and the
collective West (including Australia, South Korea, and Japan). In the age of (neoliberal) capitalist globalization
and climate change, this is done within the dialectical processes of two forms of fascism or system/social
integration (structures): (1) right-wing neoliberalism around the Protestant Ethic and the spirt of capitalism and
organization of work (agribusiness, tourism, and resource extraction of periphery nations; industry of semi-
periphery nations; and service financial industries in core nations) prescribed to these countries by America and
the West; and (2) (neo)liberal identity politics masquerading as cosmopolitanism or hybridization “enframed”
by a cashlessness pegged to the US dollar backed by Saudi Arabian oil with the zionist colony state of Israel
grounding the (neoliberal Protestant) Judeo-Christian metaphysical system of the American empire for social
integration via ideology (identity politics and notions of democracy disseminated throughout the world by the
American mechanism, US Agency for International Development (USAID), National Endowment for
Democracy (NED), World Bank, United Nations, and IMF), ideological apparatuses (churches, NGOs, and
education), and (medium of) communicative discourses (social media, TV, etc.) under the control of the West
and America (Mocombe, 2025).

Both forms of system and social integration represent two sides of the same fascistic coin in the age of
(neoliberal) globalization and climate change (1970s-present), even though proponents of the latter (neoliberal
left) position view the former antagonistically. The former (1), operating through the nationalism and fascism of
right-wing oligarchs, backed by the American hegemon, sets the stage for the organization of work (periphery,
resource extraction; semi-periphery, industrial and manufacturing; and core nations, financialize economies of
America, which seeks to financially govern the neoliberal global order through their control of its energy
resources and sea routes) prescribed to nation-states by American rentier oligarchs. Once in power and the
political and economic order has been prepared for neoliberal capitalism by right-wing oligarchs, they are offset
by the identity left (2), also supported (USAID and the NED) by rentier oligarchs of the American hegemon to
constitute a political economic order constituted by two political parties representing both positions, each
supported by the rentier oligarchs of the American empire through its (financial) control of their (other countries’)
mode of production, ideologies, ideological apparatuses, language, and (medium of) communicative discourse
(USAID, 2023). Furthermore, in core countries like America in the West, given their outsource of agricultural
and industrial work to periphery and semi-periphery nations, respectively, the emphasis is on accumulating
capital through postindustrialism, investment in finance, real estate, rent, trade, and diversified consumerism
where the social actor or subject is ideologically interpellated and embourgeoised (through the logic of
postmodernism and poststructuralism) to focus on individual wealth, the glorification of an indeterminate self,
culture, and sexual identity for the purpose of structural differentiation and capital accumulation. The rational
subject is decentered, by the upper-class of owners and high-level executives in postindustrial societies, and
replaced with the decentered and floating signifier subject which creates markets around identities that create
surplus-value through production and consumerism.
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